Fourier’s Rally of Love

«Souls are not overcome by weapons, but by love and generosity»

«It is above all useful for mankind to form relations and to be intertwined by links which make them one entity (from umnibus unum) and in absolute terms, to do what contributes to strengthen friendships» (Spinoza, Ethics, IV, appendix, chap XI, XII).

Rather than a detailed argument, I intend to present here several propositions or suggestions for debate.

I would like to begin with a quote from Fourier, from 1822, from the second part of The Domestic Agricultural Association or Universal Unity, during a discussion on «subversive characteristics of marriage»: false affection, open perfidy, false affection of fathers, the sacrifice of girls in convents, absence of relations, speculative nonsense, provocation to egoism. In this chapter there is also discussion of the worsening climate, the May 1821 frost, the heat wave of May 1822 and the massacres of the Greeks by the Turks at Chio (Scio) in substance the deterioration of the planet, both physical and moral. (t IV pages 97 to 99). He concludes:

«What link is there between these events and marriage? A most intimate link… the social world spirals backwards if it does not take advantage of the developments, such as marriage, business…To conserve their vices, without trying to seek a cure is to stagnate, which leads to empiricism in the same way that a sickness that is not treated spreads rapidly. One cannot stand still with impunity in the social movement. Immobilism, praised by feeble minds, has already led to the destruction of forests and climates: a time comes when material evil impacts the spiritual, and together this undermines the planet. Our world has reached this degradation, it sins by social stagnation and long time needed for change, empiricism by business and marriage».

This is the prelude to societal utopianism, of which we know the two tenants are the criticism of the unnatural group formed by civilized marriage and «the crimes of business». Fourier proposes to break from the division of society by households, proposing instead the total liberation of passion encouraged by the creation of groups and collectivities (series) of which the summum, along with the home, will be « a new world love » based on a love that is multiple, diversified, broken away from the egoism that characterizes a couple. This new world love would be open and welcoming to all, leading to the vision of an harmonious and unified world steered by passion unitéiste and omniphile. Concerning the army, there would be no more industrial wars but rather loving crusades and gastronomic battles.

Passion would not know conflicts, but rather agreements, it would not be held in check by morality, it would loose that aggression caused by jealousy which is external and is transformed into violence against others.

Civilization has always been under attack and violent – this because of dissatisfaction : harmony opens, due to a break with the false world, that serial the all consuming substitution (ibid 352 «powerful agreements of four groups).

The objective is not to repress passions, or to reduce them by rendering them inoffensive, but rather to intensify these passions by giving them a social role. This is the essence of Fourier, both his genius and his obscurity, his enigma for those who are blinded by the blinkers of civilization. Passion can change one’s direction, whilst growing in intensity by complication (by mixing love and friendship, or for example ambition) or by substitution « there is only one way that is both noble and sure: the substitution of one passion for another all absorbing passion. Daphne is upset since yesterday about the departure of her lover, today another, more beautiful and friendly one appears. Daphne accepts him and her sorrow at the departure of Antenor is quelled by the charm of her new liaison with Pollux. This is an example of the true purgatory of passion: it is the all absorbing substitution which avoids the violence of the subversive mode (morality) and the perfidies of the mixed mode (or fusion, method of revolution) ». The example given is political and not amorous: the hypocritical rallying of the royalists for Bonaparte through Fouché’s underhand manoeuvering – a well chosen example because it shows that the same forces operate in politics and love.

«Make love not war». This famous slogan used by John Lennon at the time of the Vietnam war is surely far from obsolete. But one has constantly to update and adjust it otherwise it will slip into oblivion., or become ridiculous, derisory and ineffective….To speak of love, in the era of a universal outburst of violence is phraseology, a pious wish, if one does not see, through this, the outline of another society, another conception of passion. It is not the world of little couples, lovebirds with eyes but one for the other, rather it is stronger than war, in exaltation and intensity, the display of all voluptuous tendencies capable of absorbing through substitution the richness of passion, those evil forces that war and social violence generally mobilize. A contribution of more desire and more faith, in the clear definition of Tarde, «a surplus of passionate intensity, fatal attraction» which according to Fourier only the «combined order» can offer.

No, make love not war is a powerless slogan if it is limited to oppose gentleness and violence. It should also take into account the violence of love, which is often the warmonger itself- beginning with the famous Trojan war. This was moulded by internal violence, or rage as it was referred to during the Renaissance. But this rage is not directed against others with the intention of destroying them, that does the «I» principle, egoism, in a civilization where passion acts like a «unchained tiger» rather than a rallying force.

It is a question of seizing the energy of love, the motor of movement, and to use this violence, which is a power to unify and rally, and to free it from the constraints of the spousal couple and the double servitude of households, both men and women, though usually the women who are the pivot of both domestic and political reform will change the world through their amorous emancipation. To enlarge the world of love beyond the couple, to explore all the facets of this passion, above all its multiplicity, which does not mean only polygamy or polyandry, simple figures, but a more intimate penetrating multiplicity, which spreads love both quantitively and qualitively. This by taking love through the entire range of both intensity and variety, plural love replacing simple unique love which is idealized by the civilized.

Fourier opposes the couple-household (The New Love World, his system of love, is built on this) to the utopian hypothesis: serial organization, passionate rallying by lifting barriers and creating illusions or by «all absorbing substitution». It is in this that he distances himself most from our traditional love, separating himself totally from it whilst taking from this tradition that which is attractive and in contradiction with current civilized morals (bourgeois and proletarian). The rites of chivalry in particular, lessons of love – the complete opposite of the prosaic marriage and exclusive bonding. For the remainder, the conception of this new world is based on a principle that Deleuze and Guattari would have called «inclusive disjunction» and not exclusive as civilization tends to and legislates upon. Disjointed, because the utopia of love is the scrupulous recording of varieties, mania’s and all possible arrangements. Inclusion because all that contributes to a strengthening and multiplication of encounters is permitted.

A particularly scabrous viewpoint if one thinks of how exclusive love is valued by what Remi de Rougement called Western love and, more recently, Francesco Alberoni commented on and illustrated in his Love Shock (Ennamoranto e amore). Love must be unique and « non substitutable». It is the absolute passion, relative to its object and an immense internal quality different of all others. It cannot be replaced by, nor compensated for nor combined without the risk of disaster. However Fourier’s system of love is completely based on such replacements, complications and combinations. This principle is his viewpoint, the inflexible scandal of an utopia that legitimizes prostitution by sanctifying it (holy prostitution) making it an example of philanthropy or devotion to society. Who does not doubt that love, if it is not felt spontaneously, cannot be induced by ambition for example,  whilst retaining its value and dignity.

But it is so – and not in the narrow constraints of an exclusive and binary opposition (the either/or choice believed to be irreplaceable by the civilized, love at first site, the shock) that love can acquire the highest honors, the strongest power of a rallying passion. Which can form an alternative to the world of blind violence and war. A world, certainly, immoral or better still according to Benjamin amoral (unmoral) even though it fulfills, and better than morality was ever able to do, all the aims of morality. Because he does not separate fidelity, under the condition that it does not create jealousy from pivotal love, he tears the woman from male domination, he proposes perspectives of sensual pleasure for the elderly. He enriches the hospitality granted by the same delights, assuming thus charitable functions infinitely superior to those of cold Christian charity. (Morality is the source of all crimes, the inexpiable war between Good and Evil, exchangeable at will. «We are the immoralists», thus the greatness of Nietzsche).

In this respect it would be worthwhile to examine the «Session of the Redemption of the Captives» from the New Love World as commented by Simone Debout in The Real Illusion. This is another perspective which she – who specifically emphasizes the removal of the forbidden concerning women and their presence – but not in contradiction with the promise of an increase of value and sense which love brings to widened human relations. We insist on this « hospitable » dimension of love which one usually likes to condemn today referring to it as « sexual tourism ». This expression would indeed be pertinent for this scenario where the heroine (the great Fakma) goes abroad to bring love.

If one pays attention however, this «figure» of strange sexual tourism at the same time justifies this and inverts the data (one could also say structure). A reversal or turnaround with which to criticize civilization where there is nothing that is absolutely good – only some indications, some «germs» of possible development. A strange tourist this Fakma, a captive from the «group of knights» in love, who dictates her price and conditions under which she may be acquired. Here is a tourist who proposes her services abroad, rather than seeking her own pleasures. And, on the other hand, that which she is seeking is not simple copulation but a spiritual liaison or «céladonique» by virtue of which she will offer, as a compensation, the enjoyment of her body to a multitude. Yes, a strange figure, nevertheless a paradigm of the love relation, of that which gives value to love where, surely, that which distinguishes it from the purely sexual – the «spiritual» occupies the front row on condition that the material side also be fully satisfied. By this specific person, or by another, this is of little importance in the light of the all absorbing substitution. Love, for Fourier, contrary to the opinion generally held, is not «personalist», based more or less on some form of contract. Love is, according to an idea accepted also by older philosophers, of whom Plato is an echo and translator, orgiastic – a feeling not limited to one person but rather a collective force, exceeding individual limits, those of humanism as well, to link man with the universe.

If there exists, between Fourier and Pasolini, a possible and pertinent link, it is through this forging of love, non conventional, non normative and non normal. Not truly by means of focusing attention on the Pasolinian transgression (a word and concept somewhat inadequate here) or by Fourier’s observation of the range of all mania’s but by introducing the transversal in the Guattarian sense - that is to say cutting through rigid and hierarchical classifications, the strata, the watertightness of classes and categories (sexual or age related). Equally in the sense a «transitivity» shaping and valuing the transitory forms, the «transitions» or «ambiguities» making them play a role in the social mechanism, through the social body, in the movement, a driving role linking, rallying and essential. The ambiguities are cogs in the machine, conveyer-belts of transmission, lubricating the wheel-work (for example the «prosaphien» at the service of the saphians and pederasts).

Assessments and systems of ideas can be added to this, including myths and legends (created illusions) specifically to make one realize the transitive functions, the role of the smallest things, the mania’s and as we have just seen those «coadditives» of all sexes which are important for the organization of orgies.

Pasolini gives an exemplary imaginative illustration – the function of the young messenger (il giovane ospite) in Theorema – he reveals in love and by love, through the carnal possession of the whole family. It is also, in the posthumous novel Petrol, the sex change of the protagonist and hero (Carlo) who discovers on becoming a woman the role or function of the truly orgasmic performing of multiple fellations in a deserted lot, in a sensual and passionate whirlwind – carnal but also spiritual because it provides a quasi-mystical or «ontological» digression (as he enjoyed calling it) of possessing and being possessed. A flight beyond simple human or personalist consideration.

One understands in all these cases it is by no means the heterosexual couple that constitutes the subject, the reason or the end of love. A love which never or very rarely concerns, in Pasolini’s written work, the opposite sex.

But it is neither, or not principally, the enormous importance of the rallying power of homosexuality that is discussed. This is different from the way in which, for example, Proust speaks in Sodom and Gomorra, of «inversion» as an occult power, negating ssocial conditions and classes. For Pasolini it is also about what one could call a type of «ontological» difference which allows the «own» body to go beyond its limits to reach a state of «possession» of real fusion with the universe, and in this way, cosmic nature.

We can but refer to the surprising «Confidence for the reader» in Petrol as already mentioned, a true metaphysics of carnal possession, which is vulgarly referred to as “ass-fucking”, but Louis Massignon referred to more refined as «diaproxy». The theological notion which brings together the sensual and an opening to the endless has a trace which makes one think of some gnosis or better still a dose of humor that is included in the theological pornography of Pierre Klossowski.

However remote they are, the concerns of Fourier and his works, these erotic inspirations evoke with their cosmic incursions something common between Pasolini and Fourier beyond all other differences, divergent methods, styles and objectives. Love goes beyond the simply human and the limits of civilized society (including those that are precious to us, which our epoch holds dear, to distinguish public from private). Passion depends also on the relationship between man and the universe. Fourier can give on this point a contemporary reading of Pasolini: there is a sexuality of celestial bodies that vibrates with that of man. Something which vibrates within himself and justifies the vision (for Pasolini, in Petrol, it is about a «vision») an «efficiency» (efficiency in the theological sense) of the reorganization of the world of love based on the copulations of celestial bodies and the awakening of creation.

A whirlwind, both violent and pacified, of universe and humanity, far from the frivolous egoism of couples and the fragile peace and illusion of households.
