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1) Youth politicization in Greece, 1974-78

The post-dictatorship period (Metapolitefsi) was marked by a number of significant transformations. After 37 years of being illegal, the activity of the two successors of the united Communist Party of Greece (KKE), the Communist Party of Greece and the Communist Party of the Interior, ceased to be banned in 1974. Meanwhile, the hegemonic post-Civil War ideology of anticommunism was delegitimised. At least in its official texts, the conservative party of New Democracy, which formed the government in the period 1974-81, avoided references to the “Slavic-Communist danger”, as had done the right-wing parties in the period 1947-67.
 Moreover, the post-dictatorship politicisation involved the revival of the mobilisation of various segments of youth, such as students, pupils and young workers. In fact, the two communist parties attracted a significant bulk of university students.
  In the first years of the re-establishment of democracy, the activity of left-wing student organizations, was remarkable: students participated en masse not only in the elections of student bodies, but also in mass gatherings that defined the ideological orientation of the Greek universities; the crucial role of communist and socialist student groups in the writing of the regulations of their departments as well as in the de-juntisation committees, charged with the responsibility to remove members of staff who had co-operated with the militaristic regime, were signs of their increasing influence.
The two strongest communist youth groups in Greece were the Communist Youth of Greece (KNE), affiliated with the Communist Party of Greece, and Rigas Feraios (RF) affiliated with the Communist Party of the Interior. The main difference between them was the disagreement concerning the alliance between the Greek communist parties and the political leadership of the Soviet Union and the eastern block countries, with KNE being pro-Soviet and RF being sceptical towards the USSR.
 Quite influential was also the Youth of PASOK (Panhelenic Socialist Movement), based on a strict anti-americanist discourse and revolving around the figure of the charismatic leader of PASOK, Andreas Papandreou. Less influential, but still important, were the Maoist student groups PPSP and AASPE.

2)Theoretical background- Questions to be answered

In this paper, I would like to indicate the strong link between different versions of femininity and different perceptions of politicisation through the examination of the eurocommunist youth organisation “Rigas Feraios” in Greece in the period 1974-78. In other words, politicisation and femininity shall be  perceived as interacting discursive fields and different views on the one lead to different understandings of the other. In this sense, this paper not only resonates with the constructivist approach of gender, namely that gender is not determined by anatomic, genetic or hormonal criteria- on the contrary, gender difference is based upon representations and subject-positions that are attributed to each gender by symbolic systems.
 It also follows two arguments expressed by Joan Wallach Scott: that “political history has, in a sense, been enacted on the field of gender”
 and that “It (namely gender) is a field that seems to be fixed yet whose meaning is contested and in flux”.
 

This paper aims to possess a significance for European History in general, touching three areas of wider interest: the different conceptualizations of sexuality among politicized subjects in different European countries in postwar Europe, the research on Eurocommunism and the flows among protest, in this case feminist, movements around Europe

The first area has attracted relatively little research until now, but there is at least one project that evinces attention in it, what is possibly a sign of an increasing interest: it is the “Socialism and Sexuality” network
.

In the case of Eurocommunism, again the relative academic production, either in the field of historiography or in social sciences in general, is not very well developed. The historian Tony Judt attributes some lines to this ideological current, arguing that academics and intellectuals “mistook for political revival of Marxism what was in fact an expression of doctrinal exhaustion”.
 On the contrary, when trying to analyse the relation among Mediterranean communist parties and protest movements, Marantzidis presented a more nuanced view.
 In fact, this paper considers this typology useful for the further examination of Eurocommunism, showing its flexibility as well as its limits in the reception of new forms of protest language and practice, far from its self-representation as “renovation”, but also far from the assessment by Tony Judt. One point which differentiates it, however, from the approach of Marantzidis is the functionalist undertone of the latter. The political scientist portrays the communist organisations as terrains trying to achieve stability, what is undermined by the demands and the practices of the protest movements; thus, the examined organisations seem to function as rational players that either succeed or fail to co-opt protest movements. This view, however, seems to neglect the very symbolic system, through which what is the party “interest” is assessed; this paper shall approach, as already mentioned, “politicisation” as a historically contingent and malleable category and shall examine how it is constructed. Thus, this work shall be part of a recently growing conceptual framework in the research of communism, which, either based upon Alltagsgeschichte
 or upon the concept of power, as introduced by Foucault, tend to focus on the forging of communist identities based upon practices and representations.

Finally, I believe this research could contribute to the examination of the transnational flows between movements of protest in the 1960s and in the 1970s. Recently it has been under discussion whether these flows constructed a “transnational civil society”,
 a concept put forth for various reasons: due to the articulation of issues by these movements within an international context and for the sharing of codes of protest (e.g. outer appearance) and of ideological frameworks (e.g. feminist demands) that transcend national borders. The interest in this topic has risen recently, so there are a number of questions to be addressed: the channels of the interaction (e.g. personal itineraries, mass media) and their result (mutual or one-sided influence, influence in the political agenda, in lifestyle or both).
 These questions, in my opinion, need to be taken into account in the examination of feminine representations in RF as well. 

In particular, in this paper I shall deal with the following questions:

1) What was the weight assigned to gender issues- particularly as regards the status of women in the Greek society and in the organisation itself?

2) How was femininity constructed in the discourse circulating in Rigas Feraios (RF)? What were the ideas employed, when discussing the status of women? What areas were mentioned and how were women portrayed?

I chose to end my examination in June 1978, when the First Convention of RF dedicated a special decision to women issues. This decision may be regarded as a rupture in the history of RF, as it ushered this youth organisation into a period of more extensive reflection over gender issues. Thus, the examination of feminine representations in RF beyond 1978 would require a much more expanded research than allowed for the purposes of this paper.

3) Shifting norms of gender relations in Greece, 1950s-1970s

In postwar Greece, the dominant model of gender relations, as described by a number of social anthropologists who conducted research during this period, is depicted as strictly heterosexual and based on a “formal, sanctified” union, namely marriage, which constituted the foundation of the personhood of men and women. The sexuality of men was considered to be “natural” and nobler than the sexuality of women, which had to be concealed and was regarded as a potential danger for the reputation of their masculine relatives. Feminine sexuality was acceptable only if leading to motherhood after marriage; procreation was considered to be the “natural” task of women.
 Actually, mostly in the 1950s, the masculine relatives of women, namely their father and brother(s), had to make sure that their daughter`s/sister`s sexual relationship shall lead to marriage to avoid a stigma, which would affect not only the woman, but the entire family: honor did not have to do only with individuals.

In the mean time, important social changes occurred in Greece since the end of the Civil War in 1949. One was the internal immigration from the periphery to the urban centres. Another development since the late 1950s was the diffusal of a new regime of consumption: the consumer expectations of all social strata tended to converge; the lower social strata oriented themselves to goods considered until then as treats, such as fridges and cars.
 

The emerging society of affluence went hand in hand with new forms of leisure and entertainment, which attracted mostly young
 people. What constituted a shift was the emergence in the big urban centres of a youthful public listening to the Beatles, the Rolling Stones and the Animals in the 1960s.
 Since the mid-1960s, another trend, more politicized, appeared: it was the audience of the boites, small, usually semi-underground spaces, where live music was played, usually of the genre of “New Wave”: romantic songs followed by a guitar. Part of the “New Wave” artists, such as Savvopoulos, was influenced by Bob Dylan and their music combined references to politics and sexuality.
 Both these trends, the fans of which sometimes intermingled,
 had in common the emergence of youth as a category with distinct dress and music codes.
 Meanwhile, since the 1960s Greece was becoming a locus attracting foreign tourists.
 Moreover, domestic young men and women started traveling without their parents, with summer camps in Greece attracting many of them.
 Those were usually students from the urban centres. In 1966, the first television channel, EIRT, started broadcasting in Greece. However, in contrast with other western European countries, it was not before the 1970s that this medium became popular. Furthermore, since the mid-1960s, Athens and, somewhat later, other urban centres, witnessed the emergence of a leisure space addressing young men and women. The latter included cafeterias and music halls. Cafeterias expanded in the Greek periphery in the 1980s and contributed to significant changes in the gender relations there.
Also, since the early 1960s, a number of magazines appeared, targeting a young audience. A famous one was the “Modern Rhythms” (Monternoi Rythmoi), which was dedicated to rock music. Last but not least, from the early 1960s till the early 1970s, the number of students witnessed a significant increase: from 28,302 in 1960-61 to 80,041 in 1973.
 What should also be stressed is the fact that the figure of women with university education was rising (from approximately 27,000 in 1971 to approximately 60,000 in 1981), but it still constituted 40% of men with the same level of education (approximately 148,000).

These developments from the late 1950s until throughout the 1970s had the challenging of the dominant gender model as an impact: the emergence of youth as a category with specific tastes was associated with the forging of networks and groups of young people only: young men and women started socialising without their parents,
 what had an impact in their sexual behaviour: pre-marital sexual intercourse was becoming more and more common since the mid-1960s and, particularly, since the early 1970s, mostly among young people of upper and middle strata living in the urban centres. Concomitantly, the institutions of dowry and of matrimony were brought increasingly under challenge, especially in the urban areas, as it is evident in a number of cinema movies and in various articles in popular feminine magazines since the 1960s.
 Nevertheless, sexual relations were meant to be between heterosexual agents; homosexuality remained to be a taboo, not only until the collapse of the dictatorship, but, possibly, until the late 1970s, when the first militant gay and lesbian groups appeared. Moreover, the new forms of youth sociality and their implications on the dominant gender model did not lead to the total uprooting of the later: even though pre-marital sexual intercourse was becoming more popular and a relationship did not necessarily lead to marriage, the very institutions of marriage and family were not detested.
 Finally, in contrast with other western European countries, such as the Federal Republic of Germany,
 the contraceptive pills never became very popular. 

4a) “Youth” as a contested metaphor and the left-wing youth groups: 1960-74

The partial reconfiguration of the dominant model of gender relations had another consequence: the placement of “youth” as a metaphor for social change, encapsulating both hopes and fears related to it.
 Thus, the terms “youth”, “young” or “youthful” served as a discursive site employed to discuss the desirable model of modernity by various social and political agents in Greece since the 1950s, functioning simultaneously as a battleground of contested significations. One of them was set by the left-wing parties and, especially, their youth groups. Since 1952, the biggest left-wing party in Greece was EDA (Eniaia Dimokratiki Aristera, United Democratic Left), an umbrella organization including the members of the outlawed Communist Party of Greece. Its youth group was the Youth of EDA (N.EDA). N. EDA fused with DKGNL (Democratic Youth Movement “Grigoris Lambrakis”), an autonomous left-wing youth group, close to EDA, to form DNL (Democratic Youth Lambrakis) in 1964. 

The discourse of the Left in Greece since the mid-1950s revolved around the concept of patriotism.
The dichotomy of “Greek nation” against “imperialism” would be predominant in the discourse of both EDA throughout its existence (until 1967) and of the left-wing youth groups during the period of the dictatorship and would mediate the debate about cultural issues.

The cultural policies of the Left and its youth groups were in fact part of the aforementioned debate about defining the “youth”. EDA, N. EDA and DNL regarded new forms of youth entertainment and leisure, such as listening to rock `n` roll music, as “American Way of Life”. The young member of the Left was supposed to be a role-model for the entire society. As such, he/she had to be in harmony with his/her parents. Moreover, young masculine left-wingers had to show self-constraint when approaching young women, what allegedly did not happen with rock `n` roll fans, such as in the case of “teddy-boys”
.
 For the Greek Left, new forms of entertainment created undesirable youth models, characterized by excessive sexuality and potentially leading to juvenile delinquency. Therefore, the DNL was assigned the task of educating (“diapaidagwghsei”) the young people, so as to avoid the aforementioned model.
 

On the other hand, the DNL should not be approached as merely setting limits upon its members. Its activities enabled the formation of youth sociality. Young male and female members of the DNL met in groups consisting of both genders in boites, in parties organized in the Clubs
 as well in the concerts organized by the group.
 Thus, in the activities of the DNL the development of relationships between young men and women was not forbidden, but regulated, so as to conform a number of rules that promoted stable relationships and did not favour pre-marital sexual intercourse. This could be described as a dialectics over “youthfulness”: on the one hand, changes in the dominant model were deemed dangerous in the forging of the ideal politicised youth. On the other, there was reflection over how the group`s political activities would become more “youthful” by incorporating new forms of youth sociality, such as excursions and parties.

After the imposition of the dictatorship in 1967, EDA and DNL were dissolved. Nevertheless, the aforementioned tension continued in the years of the dictatorship among young members of left-wing groups. In fact, during this period, left-wing Greek students became more open towards non-Greek music.
 Furthermore, the interaction with non-Greek cultural patterns had an impact on the outer appearance of the leftist students: first of all, the growing of long hair by young leftists. Furthermore, young masculine students ceased to wear suits and ties and embraced military jackets and jeans, whereas feminine students started wearing trousers.
 

The shifts in the signified symbols that constituted the leftist youth culture in the early 1970s coincided with changes in the level of sexual norms as well. Pre-marital sexual intercourse ceased to be a taboo for large segments of young leftists. However, the sexual relationships between young leftists continued to be based on heterosexual couples. Finally, the institution of marriage was not attacked.

4b) Issues of gender and sexuality and the re-definition of “politicisation” in the communist youth groups: 1974-78

During the first years of the Metapolitefsi, central in the activity of the left-wing youth organisations, namely RF, KNE, Youth of PASOK as well as of the Maoist youth groups, together with other left-wing or left-leaning social agents, was the establishment of a nexus of youth cultural societies, what they all labelled “progressive cultural movement”; again, the debate about the connotations of “youth” as a signifier of the desirable form of modernity for the communist youth organisations was mediated by the debate about “culture”. Thus, “culture” had a double meaning: it referred both to a specific set of values assigned to the desirable form of the politicised youth identity as well as with the artistic which would help disseminate these values by dominating the domain of the leisure of the youth.

During this period, however, “culture” served as a battleground among different left-wing and left-leaning organisations and agents. First of all, there were there different views regarding the content and the form of the “progressive art”.

Nevertheless, the most important differences lay in the values that the “progressive cultural movement” would help disseminate. Since the years 1976-77, members of RF, what was matched later by members of the Second Panhellenic and by anarchist groups, signalled a significant rupture in the history of left-wing youth groups since the late 1950s by challenging the very concepts of “popular Greek traditions” and its Other, the “American Way of Life”, which had been foundational for the Greek Left in general and which were preserved in the discourse of KNE.
 What was stressed in RF was the heterogeneity of the Greek culture and its interaction with non-Greek cultural patterns. In the RF there was, instead, wide reflection for the reconfiguration of the identity of politicised youth.

In fact, since the first years of the Metapolitefsi, a number of groups promoting the “women`s issue” appeared: The Movement of Democratic Women (KDG) was created in 1974 by women affiliated or leaning towards left-wing parties. In 1976, two more women groups were created: the Federation of Greek Women, affiliated to the Communist Party of Greece, and the Union of Greek Women, affiliated to the Panhellenic Socialist Movement.
 These groups focused on the position of women in production and education.

However, what this period also witnessed was the mobilisation of the growing number of young women with university degrees;
 in fact, some of them had studied in Western Europe and came into contact with the feminist ideas flourishing there. These women, influenced by the breeches in the dominant morality in Greece, evinced serious interest in issues of sexuality. Thus, they pursued an agenda that differed from that of older women, who in dealing with the “women´s question”, by focusing on maternity and work, underrated sexuality. Many of the aforementioned young women were particularly active in the Movement for the Liberation of Women
 and in RF. In fact, the Movement for the Liberation of Women published one of the first texts, actually a booklet, where contraception is linked with the reconfiguration of femininity through the challenging of its necessary link with motherhood.
 

What shall be examined below is the activity of these young women in RF: how it led to the sexualisation of gender representations in the RF as well as how it was linked with the reconfiguration of politicization.

5a) Feminine Representations in RF, 1974-1977

During this period, the “women`s question” was the concern of fourteen articles in Thourios, the journal of RF. The reference to this issue may have been encouraged by wider institutional changes, to which RF responded. In particular, the United Nations declared 1975 “the year of the woman”. Moreover, in the same year, the revision of the Greek Constitution was completed, where it was stated that in the following seven years, all legal bias against women had to be lifted. 

In general, in the decisions by the Central Council and in the articles in Thourios, the desirable representation of femininity extended in two areas: the participation of women in equal terms with men in production as well as in the political life of Greece. Concerning the first area, it was argued that there was a three-fold exploitation of women: higher unemployment, lower salaries and specific jobs considered to be suitable only for women.
 In fact, the ‘working mother’ was portrayed as being in the worst position. In order to overturn the inferior position of women in production, members of the RF maintained in various articles that the state should help working women, especially mothers.
 The second area, namely issue of participation of women in politics, was approached mostly through the narration of the activity of women in the National Liberation Front (EAM) and its youth organisation, National Patriotic Youth Organisation (EPON).
 The subject-position of the woman that took actively part in politics as part of the EAM and its affiliated organisations functioned as a role-model for young women of the 1970s.
 

The representation of femininity in RF during this period was undersexualised, without any references to issues related to feminine sexuality and the challenging of the dominant norm of gender relations in Greece. Moreover, women were understood as another subdivision of the Greek people with particular problems and not a force with transformative potential of its own. Among the decisions of the Central Council, there was never a distinct one referring to the status of women. On the contrary, the “women`s question” was dealt as merely one of the issues of sub-groups of the ‘Greek people’ facing special problems and was attributed nothing more than a relevant paragraph attached to decisions about the condition of the‘Greek people’ in general. 

What should also be pointed out is the fact that while RF embraced the participation of women in politics, the representation of the latter in the Central Council of the organisation was very low in the period 1974-76, what constitutes a significant ambiguity in the discourse of the organisation on the ‘women´s question’. In fact, from 1974 to 1976 there was only one woman-member of the Central Council: Mourmouri, in a total of nineteen elected and ten appointed members (Mourmouri was elected). This condition may be blamed on two stereotypes, which were not expressed officially, but circulated among the members of the group. First of all, an implicit gender division, related to the gendered model of the ideal organisation official. What seemed to have been hegemonic in RF was the association of dynamism with masculinity. Furthermore, there was a model of ‘heartbreaker male member in Rigas Feraios’. In fact, Sampatakakis and Lionarakis also remembered of certain members of the Central Council, all male, who were distinguished as “very handsome” or very “successful with women”.
Elpida Papadopoulou went further to argue that ‘women, both the female pupils and the female students who were members of RF, felt divided in two categories: the ‘serious’ ones and those who were the ‘girlfriends’
 of the officials’.
 Thus, the less restricted sexual behaviour among young masculine and feminine members of the RF, which shall be analysed below, while serving as a from of symbolic capital
 for the former, who were ‘successful’ with women, may have harmed the status of the latter, whose sexuality may have been (perhaps unconsciously) perceived as lack of capacity in politics.

5b) The First Panhellenic Conference of RF

The First Panhellenic Conference of RF took place from 30 April to 05 May 1976. It was marked by internal conflicts, especially about the name of the organisation, which, following the decision of the conference changed to ‘Greek Communist Youth-Rigas Feraios’. What was made clear was the communist orientation of the organisation on the one hand and their distance from the Soviet Bloc on the other, as the precedence of the nation (‘Greek’) to ‘communist’ revealed-a common pattern for eurocommunist parties.

In this Conference, the discussions were dominated by the concern to approach the working class, whose members constituted a tiny portion of the rank and file of the organisation. The relationship of the group to movements operating in Greece was also a key theme in the discussions. In the decision of the Conference it was stated that RF should not impose its ideological line to the “autonomous, polymorphous movements operating in Greece”. Nevertheless, the latter had to be guided towards a specific direction, that of the “broader popular movement” with the avant-garde contribution of RF. Thus, this idea of guided autonomy does not indicate clearly to which extent RF would intervene to influence the orientation of these movements.

As regards the “women´s question” itself, it was still a peripheral issue in the Conference, but there were some interventions that touched the issue and there was a relevant decision, which was not autonomous, however, but a chapter of the special problems of specific subdivisions of the Greek “people”.

In specific, it was argued that the problems that women face should cease to be regarded as having secondary importance and were described as “important political issues”. The domains where “young women” were depicted as facing the inequality between the “sexes” were work, education and family life. It was also claimed that they are over-exploited at work and that in the family life they are treated as “objects”, with obligations and without rights. 

However, there was a complete lack of reference to issues related to sexuality as well as of self-reflection regarding gender inequalities within the organisation. Actually, in the decision there was a serious contradiction: although it was stated that the issues related to the “women´s question” were “serious political problems”, in general these issues were very briefly mentioned and the measures proposed were very vague

6a) Reception of feminist ideas: The Women´s Committee in Paris

The Women´s Committee (of RF) in Paris, the first such in RF, was created in 1975, following the relevant decision of the Central Council of the organisation.
 This decision came after the establishment by the United Nations of 1975 as the year of equality between men and women. The Decision by the Central Council did not mention the creation of the Committee in Paris in particular, but it generally encouraged the creation of committees within RF that would examine the “women´s question”. In the beginning, it consisted of ten members and throughout its existence (until 1977), its members were around the same number.

As Psarra remembered, the Committee discussed various topics, such as gender inequality within RF, sexuality, violence against women and feminine homosexuality
. Actually, in a second text of the Committee there is an obvious shift in the topics discussed, though not a radical change. In this text, written by Tzevelekou in December, 1975 as the statement of the Committee for the eight years of RF, the representation of ‘exploitation of women’ was employed, mentioning as sites of women´s exploitation the production, language/communication as well as sexuality (perhaps for the first time in a written text of RF).
 Concomitantly, as regards the later area, the target set was the freedom of abortions and the popularisation of contraceptives in Greece. Both the former and the latter would be used to prevent undesired births. Consequently, sexuality would be disassociated from reproduction on the one hand and on the other women would gain control of their sexual life on the other. Thus, what emerged within the Committee was the modification of the representations of femininity that circulated in RF until then: its necessary link with motherhood was overtly questioned. 

The sexualisation of the feminine representations that emerged in the Women´s Committee in Paris obtained a central position in the model of politicisation endorsed by its members. What was developed was a model of femininity based on radical feminist presuppositions. This model revolved around the notion of feminine solidarity, coined as “authentic” and “without fear”, what was claimed to be missing from the relationships of the members of the Committee with their male comrades.
 This solidarity would be based upon the discovery of the female “language and expressivity” through the discussion about “common experiences, political, social, sexual, erotic”;
 the reflection upon personal experiences by the feminine-only Committee on the topics mentioned above by Psarra, and not a strict theoretical agenda, dominated the gatherings of the Committee.

Concomitantly, the version of politicised femininity, based upon the “feminine solidarity” of women consciously raising issues of sexuality, went hand in hand with the way the Committee positioned itself towards the RF. The activities of the latter were accused of suppressing the feminine sexuality. According to Kaytantzoglou, the organisation imposed patriarchal stereotypes: “the masculine female member”,”the female member-girlfriend” and the “asexual female member”. 
 Thus, the members of the Committee argued that they first had to discuss about the issues that concerned them themselves. Concomitantly, they argued that the discussions of the Committee should involve not only female members of the RF, but also other young women. Moreover, they also argued against the existence of hierarchy among the members of the Committee, what existed, according to them, in the RF and what they blamed on patriarchy. Thus, very soon, already in 1975, it ceased to be part of the apparatus of RF and became autonomous. The RF members of it, however, did not drop their youth organisation affiliation: they did not opt for a total break with masculine politicised agents existing in RF. What these women developed was a dual political identity. 

The operation of the Committee caused controversy among the members of RF in Paris: As Psarra remembered, some male members of RF in an ironic-humorous manner proclaimed their willingness to create the Men´s Committee.
 Moreover, when once Psarra read a decision of the Women´s Committee in front of her male and female comrades, there was a male member, who was shaking a banana throughout her speech.
 In a statement of the Office
 of RF in Paris on 9 December 1976 for a discussion about the “women´s question”, the operation of the Committee was described as “having caused trouble” and its members were blamed for “refusing to discuss about women´s issues, in and outside the framework of the organization”.
 However, the text mentioned ‘the family, the school, the university, the Church, the State, culture, the lack of sexual education, the job orientation, the work inside and outside the household’ as sites of feminine exploitation.
 Thus, it moved further beyond the decision of the First Panhellenic Conference to mention sexuality as a site of oppression as well.

The group ceased to exist in late 1977, when most of its members finished their studies in Paris and returned to Greece. At least one of them, M. Decastro, joined the Women`s Committee of RF, while other three, E. Avdela, A. Psarra and I. Florentin turned against the organisation and joined a breakaway group, the “Greek Communist Youth-Rigas Feraios- Second Panhellenic”. The split and the controversies about ‘sex’ issues it entailed shall be analysed below.

6b) Reception of feminist ideas: Women´s Committee of Rigas Feraios

In Greece the women´s issues were brought into the fore by another Committee, the Women´s Committee of RF. The latter emerged in the winter of 1977 without a relevant decision of the Central Council. The group was very homogeneous
: all its members were young women studying at the university or having finished their university studies; thus, they belonged, as has been indicated in the introduction, in a growing but still relatively small number of Greek women with such level of education. Moreover, some of them had studied abroad.

The Women´s Committee of RF apparently followed the official framework of RF, as it had been expressed in the First Panhellenic Conference. Namely, the women`s movement had to be part of the broader popular movement in Greece. Moreover, the ‘women´s question’ would not be automatically resolved in socialism.
 The Committee, at least as it appears in this text, embraced the decision taken in the First Panhellenic Conference as regards the relationship of RF and the movements in Greece, which I have previously described as “guided autonomy”: the Committee argued that the women`s movement possesses a “relative autonomy”, what made necessary the creation of a group of female members of the RF dealing specifically with the “women´s issue”. In fact, its members accused RF for reproducing “the patriarchal ideology”. The Committee condemned the discourse of the organisation for breeding the “passivity” of women; it also argued that, within RF, the model of “male competence” both in politics and in sexual life was prevalent at the cost of the female members of RF. 
However, at the same time RF was ascribed by the Committee the status of an “avant-garde” organisation, which should “help women raise their level of political and ideological consciousness”.
 Thus, this Committee, in contrast to the Committee in Paris, was meant to be part of the apparatus of RF. 

The initiative of the Women`s Committee of RF redefined the gravity of women as a social and political category and placed the conflict between the “sexes” as equal with the conflict between classes (as understood in RF through the prism of the National Anti-dictatorial Democratic Unity). It also coined women a “revolutionary force for the renovation of the society”
, marking clearly that the category of “women” had a transformative potential of its own, what differed from their placement as merely a subdivision of “Greek people” as it had appeared in the texts of RF. 

In the Women`s Committee of RF, women were represented as “equal, but not identical with men”, borrowing the saying of Fidel Castro.
 As part of this representation, it was sustained that women suffer from inequality in production, receiving lower wages than their male counterparts. Nevertheless, what emerged again was the sexualisation of feminine representations: women were described as having their sexuality “repressed”. In fact, the Committee opted for the disassociation of sexuality from reproduction. It should be pointed out that the latter was understood mainly through the dissemination of the use of contraceptives and secondarily the elimination of the taboos and the legalization of abortions in Greece.
 These two levels of exploitation, according to the Committee, were reproduced through what it coined “the so-called feminine nature”. The Committee used this concept extensively and defined precisely its meaning: according to the Women´s Committee of RF, it consisted of “reduced muscular power, spiritual triviality, not autonomous creativity, woman as a sexual object, woman as sensitive, understanding and cute”.
 

Nevertheless, although the members of the Committee criticised the ‘so-called feminine nature’, they did not believe that the “sexes” were identical, as they referred to “special feminine characteristics”. The latter were not named clearly. Concepts, such as the “feminine solidarity”, based on radical feminism, were not employed, in contrast with the Committee in Paris. In fact, the Committee argued that “there is no feminine ideology” and this Committee never left the apparatus of RF.
 Moreover, their discussions of the Committee concentrated on political and social issues in the more conventional sense, i.e. not so much based on personal experiences, but on theoretical analyses, although they took place in informal settings, alike those of the Women´s Committee in Paris. 
  The “special feminine characteristics” apparently had to do with outer appearance:  the Committee argued that in the political activities of RF women had to “erase their feminine characteristics”, including certain kinds of clothes. In fact, the dress code was apparently crucial for the “feminine” identity of the members of the Committee: according to Kyriopoulou and Decastro, they wore dresses, open necks and talismen.

The analyses of the Women`s Committee of RF bear the mark of two ideological currents: socialist feminism, pillar of which is the model of the double conflict (between classes and “sexes”), and the theoretical framework of eurocommunist parties as regards the ‘women´s question’. As regards socialist feminism, the Committee seems to have digested readings especially by J. Mitchell and S. Rowbotham, both socialist feminists. In its texts there are extracts from the work of the former
 As regards the impact of the theoretical framework of eurocommunist parties concerning the ‘women´s question’ in RF,  it is noteworthy that the Committee cited the discussion between Berlinguer and Ravaioli, which appeared in Thourios in 1977 (without, however, commenting on it).
 Moreover, leaflets of the PCI and the UDI(Unione Donne Italiane)
 regarding abortions and contraception were sent to members of the Women`s Committee of RF by female comrades of theirs who studied in Italy from late 1976 or early 1977, as V. Katsouli remembered.
 Nevertheless, there is apparently no influence by the PCF: no material, translated or not, of the analysis of the “women´s question” by this party, is mentioned in the texts of the Committee. It should also be noted that the Committee, following the eurocommunist frame, did not cite USSR as a model of relations between the “sexes” in any of its texts.

In general, the reception of the Committee by RF was not a negative one. As Kyriopoulou remembered, the male members of RF were ‘ambivalent’ towards the Committee:
 there were some “ironic laughs”-the humorous-ironic manner once again- by some against it, but on no account did it face hostility. As both Kyriopoulou and Lionarakis explained, the theoretical discussion about issues, such as sexuality, as well as the socialist feminist theoretical framework, were something new for the organisation, which explains the cautiousness and the irony that some members of RF showed.
 Nevertheless, this constituted no preventive factor for the operation of the Committee. Almost all the male members argued that the Committee had neglected the importance of immediate legal reforms against gender inequality. However, they also seemed ready to discuss on the issues set and it should be noted that some male members of the Central Council, such as Lazos and Sotiriadis, who was the secretary general of RF at that time, were very positive in ascribing much weight to the “women´s question”. 

This openness may be explained as part of the stance of RF towards the reconfiguration of youth politicization that took place in the Metapolitefsi, as mentioned in the introduction; more particularly, with the introduction of the axis of “anti-puritanism”.

In particular, RF was more receptive, due to the social background of its members, to the re-shaping of the dominant model of gender relations in the 1960s and the early 1970s, as shown above. The members of the RF mostly belonged to the middle strata, were better educated and some had travelled or studied in western Europe and had come in contact with the ideas of the student movement flourishing there in 1968,
 many elements of which espoused pre-marital sexuality and the non-intervention of parents and the state in the sexual relations of young men and women. Thus, not only pre-marital sexual intercourse as well as non-stable sexual relationships did exist among members of the group, as recorded in various interviews,
 but, also, lifestyle changes concerning the challenging of the dominant model of gender relations since the early 1970s became points of conscious self-reflection and debate about “politicisation” since 1976-77. 
 This parameter was matched with the eurocommunist background of the organization and its juxtaposition to the “dogmatic” KNE: as recorded in the Decision of the First Panhellenic Conference, communism was not regarded as a “religion” and the organisation had to come in contact with the “polymorphous autonomous” social movements that existed that period in Greece. Thus, although these movements had to be ‘correctly guided by the organisation’, RF was ready to discuss their perspective.  

7a) Sexuality and Feminine representations until the First Convention (June 1978)

In general, since 1977, the axis of “anti-puritanism” became a central part of the re-configuration of the concept of “youth politicization” in the group; nevertheless, the debate over the sexuality of young men and women was not determined merely by the transmission of feminist ideas in Rigas Feraios. Various articles in “Thourios” argued that there were “taboos” in Greece, obstructing the sexual relations of young men and women.
  

The reconfiguration extended in two levels: First of all, the conscious self-reflection of young communists as embodied subjects, whose body was a source of “pleasure” and “enjoyment” and not of “sacrifice” as part of the coming of the “future socialist society”.
 Concomitantly, the shift in the perception of time: no longer attributing the desirable crucial transformations in the “future”, RF assigned much more importance in direct changes, in changes in the “present”.
 At this point, it should be noted, however, that the “body as enjoyment” included the potential of danger in the form of sexually transmitted diseases. Therefore, part of the lifting of the “taboos” was the open discussion about these diseases, what RF promoted in the pages of “Thourios”, supporting, for example, a relevant discussion organized by a pupil community.

In the debate about politicization and “puritanism”, the Women`s Commitees, especially of Rigas Feraios, functioned as a catalyst. During 1977-78, some of its members wrote articles in “Thourios” and participated actively in the discussion preceding the First Convention of RF, which took place in 1978. Their impact was double: not only did the “women`s question” acquire much more gravity, but the issue of sexuality was also raised from a gendered perspective; first of all, not only by promoting the challenging of the link between sexuality and motherhood, but, also, by putting doubt on the necessary liberating character of sexuality. Thus, in contrast with other western European countries, sexuality emerged as both an issue of consensus (sexuality of all young people being repressed) and of conflict (sexuality of young women is repressed in a different way from that of young men) among young people.

In particular, the operation of Women´s Committees, especially the Women´s Committee of RF (and not really the KDG), transformed the approach of women issues in the organisation. A first significant change was the importance ascribed to the category of “women”, which was growing. First of all, the “women´s question” occupied more space in Thourios, as it is indicated by the frequency of publication of relevant articles. From the summer of 1974 until March, 1977, an almost three-years period, there were fourteen such in Thourios. From March, 1977 until June 1978, something more than one-year period, there were seventeen.  Moreover, for the first time during this period women were addressed as a “revolutionary force for the renovation of the society” (an interpellation firstly used, as we have seen, by the Women´s Committee of RF; it was placed on the first page of Thourios on 8 September 1977).

However, this re-definition did not affect the gendered model of the organisation official: from 1976 to 1978 there were only three women-members of the Central Council, all elected: Mamalaki, Kalfakakou and Psilopoulou. The total members of the body during this period were thirty-three elected members and eight appointed. 

The second change had to do with the sexualisation of the feminine representations: since 1977 the demands combined the position of women in the relations of production and politics as well as sexual issues, such as abortions and contraception, beginning with an article that appeared in Thourios in March 1977. A third shift, concomitant with the sexualisation of feminine representations, was the specialisation of “women´s question”: the problems, mainly in the domain of sexuality, of young women, such as female pupils and students appeared. As regards students, two areas were examined: first of all, it was claimed that entering university does not guarantee equality of women with men. Moreover, women living in the university dormitories were portrayed as being regarded by the men living there as their “future conquests”. Concerning pupils, the organisation demanded the abolition of “sex”-separate schools that existed until then and condemned the school uniform.
 

7b) Towards and during the First Convention (June 1978)

Before the First Convention of RF, in the spring of 1978, there was a big split in the organisation. A part of it formed the “Greek Communist Youth-Rigas Feraios-Second Panhellenic” and claimed to be the legitimate successor of the organisation.
 The group was joined by three members of the Women´s Committee in Paris: Avdela, Florentin and Psarra. These women criticised RF for not being sincere, when claiming that it was in favour of the autonomy of the women´s movement.
 The split had an impact on the discussion of the “women´s question” within RF: first of all, the female members of the organisation, who were committed on the issue, became less in number. Moreover, the split consumed much time, limiting the discussions on the other issues, including the ‘women´s question’.
 However, the fact that former members of the RF criticized it about its stance on the “women´s issue” may have worked towards a different direction as well: of urging the organization to deal more extensively with the issue during its First Convention, where its political and ideological background would be further specified.

In fact, the “women´s question” attracted much more interest in the discussions of the Convention in contrast to what happened in the First Panhellenic Conference.
 Concomitantly, in this convention for the first time in an official announcement of the organisation there was a separate decision (and not just a chapter in the ‘special problems of the ‘Greek people’ in general, as happened in the First Panhellenic Conference) on the “women´s question”. In this decision, based on a draft proposed by the Women´s Committee of RF, it was claimed that women face problems in four levels: social life, education, work and in the periphery of Greece. As regards social life, the issues of contraception and abortions were briefly mentioned. Concerning education, the Decision demanded the abolition of “sex”-separated schools and of school uniforms as well as the support of the state towards mother-students. As regards work, the Decision stated that technical education should be open to women, who should cease to be regarded as capable for some specific, so-called “feminine jobs” (sewers, secretaries, nurses are mentioned); it also argued that equal salaries should be granted for equal work and that pregnancy should not be a reason for layoffs. Finally, as regards life in the periphery, the Decision claimed that often parents prevented women from attending school; it suggested that the establishment of nine-year compulsory education for all was mandatory.
However, there was no reference at all to specific measures as regards sexual issues. Moreover, there was no reference at all to inequalities between the “sexes” within RF. Thus, the decision was clearly not on a par with the demands of the members of the Women´s Committee of RF. 

Apart from the decision, RF took a number of measures to institutionalise the promotion of the “women´s question”. First of all, in the convention it was decided that the Women´s Committee would become an official body of the organisation, which would operate together with the Central Council to promote the “women´s question”. Kyriopoulou, a woman that was elected as member of the Central Council during the convention, was appointed to guide the Women´s Committee. Moreover, a special page for the “women´s question” was decided to be established in Thourios; relevant material, such as leaflets, to be published for the International Women´s Day (8 March); and relevant questionnaires to be distributed in the universities before the student elections by members of the group.

8) The feminist ideas in Greece after 1978

Certainly, RF and its Women´s Committee were not the only agents striving for gender equality In Greece after 1978. In fact, apart from the shifts within RF concerning the approach of the “women´s question”, two major changes occurred in the feminist movement in Greece in general from the late 1970s until the mid-1980s.

The first one had to do with the emergence of a flourishing network of feminist groups that was not affiliated to any political parties, what has been described as an “autonomous feminist space”. The groups labeled under this banner had a radical feminist orientation; some of them were created by female students.
 The autonomous feminist groups demanded the legalisation of abortions, the dissemination of contraceptive methods and they protested against the intimidation of women and the institution of beauty contest. In general, they believed that women should cease to judge themselves based upon representations ascribed to them by men and that they should build their self-esteem in small teams that would consist merely of women.
 

Meanwhile, since PASOK became the governing party in 1981, EGE, led by the wife of the Prime Minister, Margaret Papandreou, was very active in promoting legislative reforms concerning the “women´s question”. First of all, the revision of the anachronistic Family Law, which had begun during the government of New Democracy as part of adapting the Greek legislation to the demands of the European Economic Community, was completed in 1983.
 As part of its revision, the father ceased to be the head of the family; the joint responsibility of the husband and the wife was introduced and the obligation of the family of the wife to provide the husband with dowry was formally abolished. Moreover, in 1984 the law 1414 was introduced, granting some rights for women working in the private sector.
 Finally, in 1986 abortions were legalized.

Despite the legal reforms, however, during the late 1980s women were still in a position of inferiority in various domains, such as unemployment. Moreover, versions of femininity, such as the lesbian, continued to be stigmatized both by the State and in the society; lesbian femininity did not constitute part of the model of ‘woman” that was the benefactor of the state reforms. 

9) Conclusions

Coming to a conclusion, it should be noted that the first years of the Metapolitefsi (1974-78) were marked not only by revival of youth politicization, but with wide reflection, especially after 1976-77, over the meaning of the latter. The relation of political youth organizations with the women´s movement, the gay liberation movement, as well as with youth cultural societies, was at stake, as was the definition of “popular traditions” and the “American Way of Life”, which had been central in the forging of the identity of the left-wing youth since the late 1950s. Crucial part of this reconfiguration was the debate about the definition of the sexuality of young communists; this debate went hand in hand with the partial challenging of the dominant norm of gender relations in Greece since the 1960s, which led to an increase in the pre-marital sexual intercourse of young people, including young members of left-wing organizations, since the early 1970s. 

This paper focuses on one strong youth organization, the eurocommunist Rigas Feraios. Especially since the First Panhellenic Conference of 1976, RF portrayed itself as the “renovative communist force” in the youth; its task, according to the Conference, was not to control, but to respect the autonomy of the various social groups which were protesting against the status quo, co-ordinating them, however, so as to help achieve the unity of the popular movement in general-what has been labeled in this paper as “guided autonomy” position. Moreover, the social background of the members of Rigas Feraios (middle strata, higher level of education, contact through travel with ideas that developed in western Europe during the student movements of the late 1960s) made them more open to the challenging of the dominant norms of gender relations. The latter was transformed into open debates about sexuality since 1977.

In this framework, RF encouraged the formation of Women´s Committees to work on the “women´s question”. The first one was formed in Paris in 1975 and it challenged the representations of femininity, which were dominant in RF until then. The Women´s Committee in Paris broadened the scope of the “women´s issue”, putting much emphasis on the legalisation of abortions and on the popularization of contraception in Greece. Being influenced by radical feminism, it put as its axis the “genuine feminine solidarity”. This version of femininity, however, at the core of which lay issues of sexuality, was not deemed compatible with the participation solely in what was understood as an organization reproducing “patriarchy“ in its activities. Thus, the Women`s Committee (of RF) in Paris very soon stopped being part of the apparatus of RF to become a totally autonomous group, whose members, nevertheless, retained their RF membership. Therefore, the issue of double political allegiance arose. This Committee ceased to exist in 1977 and some of its members, upon their arrival in Greece, remained members of the RF, while others joined the Second Panhellenic and, later on, the “autonomous feminist space”.

Another Committee, more influential within RF, was the Women´s Committee of RF. The Women´s Committee of RF appeared in 1977 and received transnationally flowing feminist ideas, mainly from the political agenda of socialist feminists or by the analyses of the PCI and the PCE on the ‘women´s question’. The impact of this transfer was again the sexualisation of the feminine representations, as the Committee, alike the one in Paris, brought into the fore the issues of abortions and contraception. Its axes were that women are “equal, but distinct from men” and that there are “special feminine characteristics”, which were put in danger of “erasure” through the activities of RF. These characteristics were based on a heterosexual model of gender relations and entailed, among others, the dress code: the members of the Committee were against wearing tight jeans, what had been a garment associated with young male and female communists, preferring dresses, open necks and talismen. Nevertheless, having been influenced by socialist and not radical ideas, this Committee was not in favour of a “genuine feminine solidarity”. This Committee adopted the stance that RF should serve as a co-ordinating force of the various social groups in protest; thus, although possessing a relative autonomy in its activities, it never opted for leaving RF. Nevertheless, it assigned much more weight to the category of women, whose struggle was deemed as equal to the class conflict.

The Women´s Committees, especially of the Women`s Committee of Rigas Feraios, functioned as catalysts in the making of the political identity of RF had an impact on the way RF in general understood sexuality as well as it defined its political identity: “women” were no longer as another subdivision of the Greek people with particular problems, but as a force with transformative potential of its own. Thus, the “women`s question” started emerging as not a partial, but of equal importance with the occupation with class issues, what was marked by the Special Decision of the First Convention as well as with a number of institutional measures taken. Through this interaction, the ideological line, arguing for the “autonomy of polymorphous movements”, brought some palpable results. Nevertheless, the form of the autonomy espoused could be termed “guided”, as the Committee was still part of the apparatus of RF and recognized the latter as an avant-garde force. 

Moreover, the activity of the Women`s Commitees influenced the connotations of femininity. As shown above, though in different fashions, at the core of the politicized feminine identity put forth by each Committee lay sexualized representations of women. RF adopted the version proposed by the Women`s Committee of RF. Actually, since 1977, there had been extensive self-reflection within the group about the relation of sexuality and politics and what mainly emerged was the conception young communists as embodied subjects, whose body was a source of “pleasure” and “enjoyment”. The activity of the Committee brought into the fore the issue of sexuality from a gendered perspective, stressing the disassociation of feminine sexuality from motherhood through contraception and abortions. Thus, in contrast with other western European countries, sexuality emerged as both an issue of consensus (sexuality of all young people being repressed) and of conflict (sexuality of young women is repressed in a different way from that of young men) among young people.

 Thus, the version of femininity adopted by RF since 1977 combined equal gender participation in production and in the political life, as well as the issues of abortions and contraception. Nevertheless, the low representation of women in the Central Council continued, what constituted a significant ambiguity in the discourse of the organization. This ambiguity may be blamed on two stereotypes of masculine politicization circulating in the group: the first one linking dynamism with masculinity, while the latter promoting an image of cadre having established sexual relationships with various women; the status of the latter as a sexual target was deemed incompatible, according to this stereotype, with serious political activity.

Therefore, as mentioned in the introduction, it could be argued that the impact of the activity of the Women`s Committees in RF proves that politicisation and gender were interacting discursive fields and different views on the one led to different understandings of the other
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� The main opposition parties, Panhellenic Socialist Movement (PASOK), KKE and KKE Es understood each other as part of the progressive and democratic forces, in juxtaposition to the ND, the governing conservative party; they all employed the anti-Americanist discourse as regards the desirable foreign policy of Greece.





� An evidence of the strength of KNE are the results of its student branch, Panspoudastiki, in the student elections during this period: 20% (2nd) in 1974, 27,4% (1st) in 1976, 27,2% (1st) in 1977, 30,6% (1st) in 1978. The strength of RF was around 18-22% in the same period. The results are based on date provided by the EFEE (National Student Union of Greece).


� Actually, the distancing from USSR was not a Greek peculiarity; especially since the Soviet invasion in Prague, a number of Communist parties in Western Europe, such as the Spanish, the French and the Italian, became less and less influenced by the Soviet regime and embraced the doctrine of eurocommunism: these communist parties supported freedom of press and religious belief, and advocated political pluralism. They were influenced by movements of protest that had appeared since the late 1960s, such as the feminist. 





� For such an approach, see Joan Wallach Scott, ‘Gender: A useful category of historical analysis’, in Morgan S. (ed.), The Feminist History Reader (New York 2006), pg. 133-148 and Gisela Bock, “Women´s History and Gender History. Aspects of an international debate”, in Morgan S. (ed.), The Feminist History Reader (New York 2006), pg.104-115.


� Joan Wallach Scott, ‘Gender: A useful category of historical analysis’, in Morgan S. (ed.), The Feminist History Reader (New York 2006), pg. 145.


� Ibid


� http://www.iisg.nl/~womhist/socandsex.html


�  Tony Judt, Postwar: A History of Europe Since 1945 (New York, 2004), pp. 495-96


� He examined a number of parties and organisations, which include the eurocommunist French Communist Party, the Italian Communist Party, the Spanish Communist Party, the Communist Party of the Interior (Greece) and RF. Marantzidis argued that, according to a number of parameters, which include the political culture of the party, the role of the intellectuals within it, the values of the society where this party is active and the strength of the movement with which it interacts, the communist parties he examined, developed three types of behaviour: “attempt to control” protest movements, “ambiguity” towards them and “total negligence”.� In the case of the Communist Party of the Interior, he argued that its stance was “ambiguous”, as on the one hand it incorporated some demands of the feminist movement, whereas on the other it rejected others. Although more receptive than the Communist Party of the Interior, it shall be argued that RF exhibited the same ambiguity.


� In English it is translated into “History of everyday Life”. It is a trend of historiography that flourished mainly in Germany. For a presentation of this trend by some prominent historians who follow it, see Lüdtke, A., “Polymorphous Synchrony: German Industrial Workers and the Politics of Everyday Life”, International Review of Social History, vol. 38 supplement 1, 1993. Medick,. H., “Missionare im Ruderboot? Ethnologische Erkenntnisweisen als Herausforderung an die Sozialgeschichte“, Geschichte und Gesellschaft 10 (1984), 195-219





� As part of this framework, issues, such as the representations of Self and its Others in personal diaries during the Interbellum period in the USSR, the appropriation of the official discourse by Soviet citizens in the periphery of the country during the purges in the late 1930s, the patterns employed in the official life-stories of cadres of the French Communist Party, and the founding myths and the rituals of the Italian Communist Party in the post-war period have been examined. See, for example: Jochen Hellbeck, “Working, Struggling, Becoming: Stalin-era autobiographical texts” in Russian Review, July 2001. Davies, S., “ “Us against Them”: social identity in Soviet Russia”, in Fitzpatrick, S. (ed), Stalinism. New directions (London 2000). Bernard Pudal, Claude Pennetier, « Stalinisme, culte ouvrier et culte des dirigeants », in Bernard Pudal, Michel Dreyfus, Bruno Groppo, Claudio Sergio Ingerflom, Roland Lew, Claude Pennetier, Serge Wolikow, ‘Introduction’, in Bernard Pudal, Michel Dreyfus, Bruno Groppo, Claudio Sergio Ingerflom, Roland Lew, Claude Pennetier, Serge Wolikow, (ed.), Le Siecle des communismes (Paris 2000). Kertzer, D., Politics and Symbols: The Italian Communist Party and the fall of communism (New Haven 1996








� � HYPERLINK "http://www.protest-research.eu/area_concentration.php" ��http://www.protest-research.eu/area_concentration.php� (15/07/2006). For the concept of Civil Society in general, see Frank Trentmann, John Hall, (ed.), Civil Society: A Reader in History, Theory and Global Politics (New York 2005)


� For a general questioning of transfer history, see Michael Werner, ‘Beyond Comparison: Histoire Croisee and the challenge of reflexivity’, Annales HSS, vol, 58, no.1 (2003) and Martin Klimke and Joachim Scharloth, ‘Introduction’ in the M. Klimke and J. Scharloth (ed.), Reader, 3rd Conference of the Interdisciplinary research forum protest movements (IFK), Between the ‘Prague Spring’ and the ‘French May’: Transnational exchanges and national recontextualisation of protest cultures in 1960s and 1970s in Europe (Heidelberg 2006)





� The term “women´s question” is the one used by the organisation, when dealing with gender issues. During the examined period, “men” and “women” were understood in RF as the two poles of a binary model. In fact, the complete disassociation of femininity from biological connotations did not exist at all as an idea. Thus, whenever I mention the discourse of Rigas Feraios on femininity, I shall use the term “sex”  (put in apostrophies, so as to show that it is not my choice, but part of the discourse of the organisation) instead of “gender”. However, as regards my analysis of the feminine representations, I prefer the term “gender”. 





� Peter Loizos and Evthymios Papataxiarchis, “Gender, Sexuality, and the Person in Greek Culture”, in Loizos, P. and Papataxiarchis, E. (eds), Contested Identities. Gender and Kinship in Modern Greece (Princeton 1991), pg. 223


� See Avdela E., Dia logous timhs (For reasons of honor, Athens 2002), pg. 235-43 for the shifts in the perception of honour in Greece since the early 1960s.


� In fact, the new consumer trends, especially outside the big cities, were not consolidated prior to the imposition of the dictatorship; during the latter, electricity reached most of the Greek periphery, what allowed the dissemination of television in these areas� and, concomitantly, the increasing convergence of the consumer patterns in rural and urban areas.See Karapostolis, V., H katanalwtiki symperifora sthn ellhnikh koinwnia, 1960-75 (Consumerist behavior in Greek society 1960-1975, Athens 1984). It is noteworthy that similar changes occurred in other European countries since the late 1950s. For the case of West Germany, see Wildt, M., “Consumer Mentality in West Germany” in R. Bessel, D. Schumann (ed.), Life after death : approaches to a cultural and social history during the 1940s and 1950 (Cambridge 2003).





� Youth shall be mentioned without brackets, when there is reference towards a specific socio-cultural category that emerged during this period, while it will be put in brackets, when there is reference to a specific interpellation employed by one of the agents who are examined in this paper.


� During this period, numerous amateur bands appeared, while rock `n ` roll fans adopted a distinct dress code: women wearing mini skirts and mean blue jeans; cosmetics started disseminating among women as well.


� See Dimitris Papanikolaou, “Sxhmatizontas th neolaia: O Theodorakis, o Savvopoulos kai “tou `60 oi ekdromeis” “ (Shaping the youth: Theodorakis, Savvopoulos and the “travelers of the `60”), unpublished article, and Dimitris Papanikolaou, Singing Poets: Popular Music and Literature in France and Greece (Oxford 2007)


� As shall be shown below, the members of the left-wing youth groups were initially hostile towards the former, but very receptive towards the latter. Nevertheless, they started becoming more open towards rock ´n´ roll bands in 1967, just before the establishment of the dictatorship. For more, see Katsapis, K., “Hxoi kai apohxoi: koinwnikh istoria tou rok en rol fainomenou sthn Ellada, 1956-67” (Sounds and echoes: A social history of rock ´n´ roll in Greece, unpublished PhD thesis, Panteion University, 2006), pg. 383
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� See Cowan, J. K. , “Going out for Coffee? Contested grounds for Gendered Pleasures in Everyday Sociability”, in Loizos P., Papataxiarchis, E., Contested Identities: Gender and Kinship in Modern Greece (Princeton, NJ 1991), pg. 180-202, Epitropoulos, M-F. G., Roudometof, V., « Youth Culture and Lifestyle in Modern Greece », in Epitropoulos, M-F. G., Roudometof, V. (eds.), American Culture in Europe: Interdisciplinary Perspectives: (Westport, Connecticut London, 1991) pg. 119-144., Vlahoutsikou , C., “I katanalosi: metafora gia to monterno kai rogmi sti ginekia afania” (Consumption: metaphor for modernity and breech in feminine nonexistence), Synchrona Themata 66 (1998), pg. 87-103.
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� Liakos, A., H emfanisi twn neanikwn orgnwsewn. H periptwsh ths Thessalonikis (The appearance of youth organizations. The case of Salonica, Athens 1988) , pg. 71





� For the castigation of dowry in the Greek cinema, see, for example, the movies “Something special” (1963) and Mr Wing-Commander (1962). For the case of popular feminine magazines, see “Ti tha gini me tin prika?” (What is going to happen with the dowry?), Pantheon, vol. 496, 01-14/08/1972.
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� See D. Herzog, “Between Coitus and commodification: Young West German Women and the Impact of the Pill”, in : Schildt, A., Siegfried, D., Between Marx and Coca-Cola. Youth Cultures in Changing European Societies, 1960-80 (New York and Oxford 2006), pg. 261-86.


� on the contrary, although formally outlawed, what most young couples opted for to avoid undesirable procreation was abortion: it is estimated that in the 1960s about 150,000 abortions took place in Greece annually, whereas in the 1970s the figure rose to 300,000.� According to Loizos and Papataxiarchis, this was the outcome of the hegemonic perception of “natural sex”, which cannot be impeded by any form of contraception, paving the way for the abortion in the event that the couple was not ready for a baby.
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� According to Vernardakis and Mavris, by 1965 DNL had 37,000 members and could mobilize 100,000 more young people all around Greece.� Its members were very militant, struggling for a generous funding of education (15% of the budget) as well as for democratization, organizing massive rallies especially in July 1965.





� The opportunity that allowed EDA to lay claim on the “genuine representation of the Greek nation” was a development in the Cypriot Question in the mid-1950s, namely the rebellion of Greek Cypriot forces against the British administration. EDA argued that the conservative political forces in Greece served the USA and the UK, which denied the “Cypriots” their national liberation; thus, they accused the conservative political forces of “betraying the national interests” and organized massive rallies in Athens and in other big cities, re-entering the political scene.


� See Venetia Apostolidou, Logotexnia kai Istoria sth metapolemikh Aristera. H paremvasi tou Dimitri Xatzi, 1947-1981 (Literature and History in post-war Left. The intervention by Dimitris Xatzis, Athens 2003)





� “Teddy-boyism” was not always, but usually associated with masculinity by the Greek Left. It referred to both a specific subculture, whose members used to provoke through various practices, such as by throwing yoghurt and harassing women, as well as to reconfigurations of sexual norms in new forms of youth sociality, such as parties. Since the mid-1950s, for the vast majority of the Greek society, new forms of entertainment and their impact on generation and gender relations were understood as overwhelmingly dangerous, linking them to juvenile delinquency: it was a case of moral panic (the concept of “moral panic” was introduced by Stanley Cohen, who referred to a double process, during which something that is defined by the mass media and a wide spectrum of social and political agents as a “threat for the social values and interests” simultaneously serves as a role-model for those who cannot identify with the dominant social role-models).  A palpable result of the latter was the voting of the law no 4000 by all the parliamentary parties, including EDA. The moral panic gradually declined in the 1960s. For more, see Stanley Cohen, Folk Devils and Moral Panics: The creation of mods and rockers (Oxford 1987) and Efi Avdela,  “Fthoropoioi kai anexelegktoi apasxoliseis: O ithikos panikos gia th neolaia sth metapolemikh Ellada” (Corruptive and uncontrollable practices: the moral panic in post-war Greece), Synchrona Themata 90, July-September 2005, pg. 31.





� The constraints in pre-marital socialisation of men and women affected to an extent young feminine members of the DNL as well. Of course, the gathering of young men and women together was not always without problems: as Zogia Chronaki, a female member of the DNL remembers, she refused to take part in an excursion organized by the organization, because she and a friend of hers were the only women among many young men. See Kostis Kornetis,  “Student resistance to the Greek military dictatorship :subjectivity, memory, and cultural politics, 1967-1974” (unpublished PhD thesis, European University Institute 2006), pg. 66








� Katsapis, K., “Hxoi kai apohxoi: koinwnikh istoria tou rok en rol fainomenou sthn Ellada, 1956-67” (Sounds and echoes: A social history of rock ´n´ roll in Greece, unpublished PhD thesis, Panteion University, 2006), pg. 332


� The Clubs of the DNL were the spaces where the theatrical or musical groups related to the DNL gathered. They usually included a library. Apart from the bigger urban centers, they existed in smaller towns of the Greek periphery as well.


� Kostis Kornetis,  “Student resistance to the Greek military dictatorship :subjectivity, memory, and cultural politics, 1967-1974” (unpublished PhD thesis, European University Institute 2006), pg. 57


� Katsapis, K., “Hxoi kai apohxoi: koinwnikh istoria tou rok en rol fainomenou sthn Ellada, 1956-67” (Sounds and echoes: A social history of rock ´n´ roll in Greece, unpublished PhD thesis, Panteion University, 2006), pg. 323


� Apart from Dylan and Baez, many of them became familiar with musicians of experimental rock, such as the Pink Floyd, Led Zeppelin, Deep Purple and Frank Zappa, as well as with music bands that in the 1960s were largely criticized by the DNL, such as the BeatlesKostis Kornetis,  “Student resistance to the Greek military dictatorship :subjectivity, memory, and cultural politics, 1967-1974” (unpublished PhD thesis, European University Institute 2006), pg. 239


� Kostis Kornetis,  “Student resistance to the Greek military dictatorship :subjectivity, memory, and cultural politics, 1967-1974” (unpublished PhD thesis, European University Institute 2006), pg. 261


� Ibid, pg. 256-57


� See Nikos Papadogiannis, “The Making of the Communist Youth Identity through the discourse about “Culture”:  the case of the Communist Youth of Greece (KNE) in the First Years of the Metapolitefsi (1974-78).”, online paper for the 3rd Conference of the Hellenic Observatory of the LSE on Contemporary Greece, � HYPERLINK "http://www.lse.ac.uk/collections/hellenicObservatory/pdf/3rd_Symposium/PAPERS/PAPADOGIANNIS%20NIKOS.pdf" ��http://www.lse.ac.uk/collections/hellenicObservatory/pdf/3rd_Symposium/PAPERS/PAPADOGIANNIS%20NIKOS.pdf�  (Last access: 15/09/2007).





� The concept, according to KNE, included the “militant traditions of the Greek people” expressed mainly in folk, rembetiko (rembetiko is a kind of music that developed among Greek refugees from Turkey, mainly in the Interwar period) and andartiko songs (songs of resistance, namely of the National Liberation Front, EAM. EAM was formed in 1941 from a number of leftist or centre-leftist organisations, aiming to fight against the Tripartite Occupation of Greece (1941-44)), as well as the “contemporary progressive artistic creation”, which entailed the artistic popular music by Theodorakis, jazz music, the Greek and the Italian neorealist cinema trend, the French Nouvelle Vague. RF, while adopting the aforementioned genres, argued that rock music had to be included in the genres promoted by the “progressive cultural movement”, what KNE, at least initially, rejected. Actually, the form of the “progressive cultural movement” constituted a site of contest, even for artists belonging or leaning to the same party: for example Mikroutsikos criticised the work “Our Songs” (music by by Loizos, lyrics by Ladis) as “populist”, as it reproduced, according to. Mikroutsikos, “clichee messages” and brought no innovations either in the lyrics or in the music. The form of the “progressive cultural movement” was also under contest: some musicians were in favour of open concerts , such as Maria Farantouri, while others preferred the smaller audiences in the boites.





� See a series of articles in the magazine “ANTI” (which hosted different views, always from a left-wing perspective) during 1976, presenting different views on the “popular culture”.


� This reflection was certainly influenced by the emerging in the Metapolitefsi feminist groups (and to a lesser extent of gay liberation groups, mainly “AMPHI”), opting for the autonomous-i.e not necessarily under the umbrella of a political party- organisation of the subjects they addressed, what shall be examined below. 


� Anna Michopoulou, The Greek women´s movement in space and time (Athens 2004), pg. 7


� Gender history has recently focused on the intersection of gender, race and class: see Gisella Bock, ‘Women´s History and Gender History: Aspects of an International debate’ in Morgan S. (ed.), The Feminist History Reader (New York 2006). Nevertheless, especially  for the examination of movements of protest, the parameter of age should also be addressed.


� Its members belonged to the radical left, especially of the trotskyist brand


� In 1975, an article making an extensive reference to contraception was published in “Pantheon”. In this article, the contraceptive pill was portrayed as a very efficient and almost not at all dangerous method. For the booklet published by the Movement of the Liberation of Women, see Movement for the Liberation of Women, Contraceptive Means (Athens 1976).


� ‘Some thoughts about the social inequality of the two sexes’, Thourios, 20 December 1974


� M. Karra, article without title, Thourios, 13 April 1975, pg 3.


� EAM was a massive left-wing organisation and the main resistance force in Greece against the Tripartite Occupation (1941-44).


� In the article ‘Young woman in today´s struggle‘ in Thourios (21 February 1975) it was mentioned that ‘Women members of the Greek Popular Liberation Army showed the same fervor and discipline with the men (…) They were heroic both in the front, but also in their family lives’.





� Athens, 17 July 2006, Interview with Nikitas Lionarakis. Athens, 1 June 2006, Interview with Michalis Sampatakakis.


� At this point it should be noted that it was not meant that they are already girlfriends of an official, but that this was the only role that they were expected to play.


� Athens, 17 July 2006, Interview with Elpida Papadopoulou.


� See Bourdieu, P., Outline of a theory of practice (Cambridge 1977)





� For example, in Italy existed the Italian Communist Party.


� See ASKI, Archive of the First Panhellenic Conference of RF


� This decision came after the establishment by the United Nations of 1975 as the year of equality between men and women. It did not mention the creation of the Committee in Paris in particular, but it generally encouraged the creation of committees within Rigas Feraios that would examine the ‘women´s question’.


� According to the article ‘ ‘The second sex’ in Left’ by Maria Repousi, the initial members were the following: Avdela E., Aggelidi A., Anastasiadou N., Eystratiadi M., Kaytantzoglou R., Koromila M., Kouroukli M., Decastro M., Tzevelekou M. and Psarra A.


� Athens, 2 June 2006, Interview with Angelica Psarra.


� The text set two targets: primarily that ‘women join immediately the forces of production, what shall contribute to ideological transformations and constitute an objective basis for the creation of a (women`s) movement’. See the statement of the Women´s Committee in Paris for the eight years of the existence of RF, written by Tzevelekou, 1976, pg. 1, Archive of Feminist Historians, Documents of the Women´s Committee in Paris





� Ibid


� Ibid


� Second text by Roxani Kaytantzoglou for discussion among the members of the Committee in Paris, pg.1, Archive of Feminist Historians, Documents of the Women´s Committee in Paris. Psarra and Avdela remembered that this text reflected the ideological profile of the Committee in general. See Athens, 2 June 2006, Interview with Angelica Psarra.  Athens, 14 July 2006, Interview with Efi Avdela.


� Athens, 2 June 2006, Interview with Angelica Psarra.


� Ibid


� The Office was the higher body of Rigas Feraios in every city where members of the organisation existed.


� Recommendation of the Office of Rigas Feraios in Paris for an ideological discussion on the women´s movement, pg. 1-2, Archive of Feminist Historians, Documents of the Women´s Committee in Paris


� Ibid, pg. 5


� According to Repousi, its first members were the following: Alitzoglou E., Asvesta E., Asser A., Gewrgoudi N., Drosou A., Drosou S., Zissi L., Ziwga F., Kapsampeli K., Louvrou N., Mitsou M., Decastro M., Stratigaki M., Fratzi A. Yakovaki N. also participated, but not very frequently during this period.


� Alitzoglou, Gewrgoudi, Mitsou and Decastro had finished their university studies in Paris, with the latter being a member of the Women`s Committee in Paris. However, it should be stressed that not all the members of the Committee in Paris joined the Women`s Committee of RF, when they returned to Greece: for example, Avdela and Psarra did not: they sharply criticised the way that RF handled the ‘women´s question’ and, finally, joined the ‘Greek Communist Youth-Rigas Feraios-Second Panhellenic’.


� See the Recommendation of the Women´s Committee of RF to the Central Council of the organisation, June 1977, Archive of Feminist Historians, Documents of the Women´s Committee of RF


� Ibid, pg. 9-10


� Recommendation of the Women´s Committee of RF to the Central Council of the organisation, June 1977, pg. 3, Archive of Feminist Historians, Documents of the Women´s Committee of RF


�  Ibid, pg. 1


� Ibid, pg. 3


� Recommendation of the Women´s Committee of RF to the Central Council of the organisation, June 1977, pg. 13-16, Archive of Feminist Historians, Documents of the Women´s Committee of RF


� Ibid, pg. 10


� Ibid, pg. 11


� Athens, 17 July 2006, Interview with Elpida Papadopoulou.


� Athens, 31 May 2006, Interview with Paki Kyriopoulou. 20 July 2006, Telephone Interview with Marisa Decastro.


� ‘We believe that the women`s consciousness has been insufficiently represented in the structuring of the socialist ideology’. See the recommendation of the Women´s Committee of RF to the Central Council of the organisation, June 1977, pg. 13-16, Archive of Feminist Historians, Documents of the Women´s Committee of RF, pg. 6





� Recommendation of the Women´s Committee of Rigas Feraios to the Central Council of the organisation, June 1977, pg. 1, Archive of Feminist Historians, Documents of the Women´s Committee of RF


� The women`s organisation that was affiliated to the PCI


� Athens, 18 July 2006, Interview with Vicky Katsouli


� Athens, 31 May 2006, Interview with Paki Kyriopoulou


� Athens, 17 July 2006, Interview with Nikitas Lionarakis. Athens, 31 May 2006, Interview with Paki Kyriopoulou


� It is telling that “Thourios” hosted a tribute to the “French May”, referring extensively to the fact that at the core of the critique developed during the revolt were sexual relations between young people. See the “Tribute to May 1968”, part 2, Thourios, 25 May 1978


� For the lifestyle changes concerning the left-wing youth, see Kostis Kornetis., “Student resistance to the Greek military dictatorship :subjectivity, memory, and cultural politics, 1967-1974” (unpublished PhD thesis, European University Institute 2006) and Dimitris Papanikolaou, Singing Poets: Popular Music and Literature in France and Greece (Oxford 2007)





� It is important to note that one of the favourite artists of the members of RF was Savvopoulos, whose songs since the early 1970s touched the issue of the sexual relations of young people. For more, see Dimitris Papanikolaou, Singing Poets: Popular Music and Literature in France and Greece (Oxford 2007)





� See, for example: K. Livieratos, G. Gkouzoulis, “KNE and the disciplining of the youth: The good, the bad and the ugly”, Thourios, 22 September 1977, pg. 10. Christos Lazos, “The Generation of ´77”, part 1, Thourios, 6 October 1977, pg. 10-11; part 2, 20 October 1977, pg. 6; part 3, 3 November 1977, pg. 13. B. K., “Again about the popular tradition…and the “American way of life” “, Thourios, 8 September 1977, pg. 14-15. Section of Ierotheos, “The Greek Youth discovers again jazz and rock”, Thourios, 22 June 1978, pg. 6-7. T. Soumas, “New Armies of Salvation”, Thourios, 19 January 1978, pg. 15





� Particularly in Christos Lazos, “The Generation of ´77”, part 1, Thourios, 6 October 1977, pg. 10-11


� Ibid


� “Pupil Communities”, Thourios, 6 April 1978, pg. 10


� For the case of other western European countries, such as the Federal Republic of Germany, France and Italy, the issue of the relation of the student movement with the feminist movement is controversial. Passerini, who examined the case of rebel students in Turin, argues that, despite the fact that gender inequalities were reproduced among rebel students, the former to an extent paved the way for the latter. Maleck-Lewy, who examined the student movement in East and West Germany, puts more emphasis on the exclusionary character of the student movement towards women and its hostility towards the feminist movement. In any case, in western Europe feminism mainly developed in the 1970s, not so much during, but after the student occupations of the late 1960s. Even the scholars who argue for a positive relation between the student and the feminist movement, they claim that in the former there were lifestyle changes regarding feminine sexuality that were later articulated as part of the feminist demands, and not that the student movement put forth feminist demands, as happened in Rigas Feraios. For more, see Maleck-Lewy E. and Maleck B., “The Women´s Movement in East and West Germany”, in Fink C., Gassert P., Junker D. (ed.), 1968: The world transformed (Washington 1998) and Passerini, L., Autobiography of a generation. Italy 1968 (Middletown 1996), pg. 95-100.





� ‘Female pupils: let´s get out of our isolation’, Thourios, 25 September 1977, pg. 7


� The main difference with RF was the doctrine of the National Anti-dictatorial Democratic Unity. The ‘Greek Communist Youth-Rigas Feraios-Second Panhellenic’ claimed that the doctrine diverted the organisation from the class-based struggle it had to promote and oriented it towards class consensus.


� The three feminists argued that the organisation wished to recruit new members from the movement and to impose its ideological line.� In fact, Avdela was elected as member of the Central Council of the ‘Greek Communist Youth-Rigas Feraios-Second Panhellenic‘, but all three feminist left in 1979 to create a magazine, ‘Skoupa’ (broom)


� Maria Repousi, ‘To “deytro fylo” sthn Aristera. Ntokoumenta kai mnimes apo th feministikh parembash sthn organwsh tou Riga Feraiou, 1974-1978‘ (The “second sex” in the Left. Documents and memories of the feminist activity in Rigas Feraios, 1974-1978), Elliniki Epithewrhsh Politikhs Episthmhs (Greek Review of Political Science) 8 (1996), pg. 145


� See ASKI, Archive of the First Convention of RF


� Decision of the First Convention of Rigas Feraios concerning women issue, June 1978, pg. 1-4, ASKI, Archive of the First Convention of RF


� Repousi, M. ‘To ‘deytro fylo’ sthn Aristera. Ntokoumenta kai mnimes apo th feministikh parembash sthn organwsh tou Riga Feraiou, 1974-1978‘ (The ‘second sex’ in the Left. Documents and memories of the feminist activity in Rigas Feraios, 1974-1978), Elliniki Epithewrhsh Politikhs Episthmhs (Greek Review of Political Science) 8 (1996), pg. 147


� Anna Michopoulou, “The Greek feminist movement in time and space” (speech at a conference organised in the School of Polytechnics in Athens in 1994 with the topic: “Women in Public Space: Experiences from North and South”), pg. 7. “I prosfates drastiriotites sto xwro tou ginekiou” (The most recent activities in the women´s movement), Skoupa, Vol. 4, July 1980, pg.v86-91.


� The latter teams were called ‘consciousness-raising groups‘ and their operation was based on the narration of the personal experiences of every member, which were subsequently discussed by the entire team as a means of locating common points, especially concerning feelings of feminine inferiority. See Anna Michopoulou, “The Greek feminist movement in time and space” (speech at a conference organised in the School of Polytechnics in Athens in 1994 with the topic: “Women in Public Space: Experiences from North and South”), pg. 7 and “I prosfates drastiriotites sto xwro tou ginekiou” (The most recent activities in the women´s movement), Skoupa, Vol. 4, July 1980, pg. 86-91.


�Dimitra Samiou, Women, Gender and Politics (18th-21st century): historiographical and political bibliographical approaches: an introduction (Gynaika, Fylo kai Politikh (180s-210s aiwnas): Istoriografikes kai politologikes proseggiseis: mia eisagwgh, Aegean University, 2006), pg. 67
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